“Seeing Inclusion and the Right to the City” by Jerome Krase
Despite the wide variety of presentations at our meeting in Siegen on “New Mobilities
and Diversity,” the central question that everyone addressed seemed to be “What makes
an Inclusive City possible?” The common answer from this interrogation was providing
both permanent as well as temporary city residents, such as tourists, with the “right to be
different.” Cosmopolitan issues of equal importance were also raised about the mobility
of variously defined “different” groups, or “Others” as they are more often referred to by
social scientists. In the Inclusive City everyone must be free to move into and through all
publically accessible spatial realms. The current practices of confining or hiding
difference are hardly mechanisms for inclusion. For diversity and inclusion to not be
thought of as mutually exclusive, diversity must be seen as a matter of fact rather than a
matter of contention, which is the goal of this visually enhanced essay. As in other places
(Krase 2010, 2012b) here I hope to demonstrate how visual and virtual technologies can
be integrated with traditional modes to foster an understanding of multicultural urban
environments. In this case, how simply walking through the ordinary spaces of an
immigrant neighborhood can counter stereotypical images presented by biased media. De
Certeau wrote of creating the city in the act of walking (1985, p. 129). I try to create the
Inclusive City by weaving critical ideas into narratives of places through which I pass.
The mundane spatial practices of migrants in Oslo make their social agency visible as
they change the meanings of places by changing their appearances and, as a consequence,
challenge the previously accepted definitions of those “contested spaces” (Sassen 2001).
The United States of America is often offered as almost an ideal case of
heterogeneity, as opposed to the assumed homogeneity of European nations. From a

distance America exhibits hyper-diversity but up close it does not (2009). Even before the
turn of the 21st Century and the election of Barack Hussein Obama as the 44th US
President there were numerous pronouncements about increasing American diversity.
Many are explained by the scale of immigration, yet compared to a century earlier, the
current foreign-born proportion is hardly as great. More likely, extra attention to diversity
is related to the “racial” composition of the “Newest Americans,” and Post-9/11 fears.
Minckler noted that although minorities comprised more than one-third of the national
population, they were not evenly distributed across the country but concentrated along
the periphery of the continental United States as well as in Hawaii. Hispanics are found
in California, Texas and Florida. In New Mexico they are the largest group at 44 % of the
total population. Blacks are concentrated on the East Coast and the South, as well as two
Midwest Border States – Michigan and Illinois. The smallest minority group, Asians, is
almost 40 percent of Hawaii’s population. Other Asian concentrations are on the West
Coast, in New York, New Jersey, Texas and Illinois. California and Texas together have
nearly a third of all the nation’s minority populations and in contrast, Midwestern and the
extreme Northeastern states had the highest percentage of whites (2008).
On the other hand, Europe has been stereotyped as uniformly homogenous,
however, Martiniello and Piquard suggested:
“Most medium-sized and large European cities are today increasingly fragmented
socially, economically and ethnically. Some of them are even becoming socially,
ethnically and racially ghettoised. But at the same time, European cities remain
places where intergroup encounters can develop and where cultural production
takes place. The cities are the crossroads between the local and the global” (2002,

p. 11).
What would an Inclusive City look like? A city can be demographically diverse
but the numbers might not be reflected in its public spaces. As noted by Balbo (2009)
crucial issues concerning spatial inclusion include housing, and public (collective) spaces
such as squares, streets and parks. In other words, when we find ourselves in an inclusive
city it should be visually apparent to us. According to Sheller, One reason for their
absence might be uneven motility and mobility rights for subaltern groups. This affects
not only actual physical movement, but also potential movement, blocked movement,
immobilization, forms of dwelling and place-making (2011, p. 6).
Much has already been written and discussed across many disciplines concerning
Lefebrve’s “Right to the City” (1996) and Harvey’s “Social Justice in the City” (1988,
also: Sassen 1996), and therefore there remains little room for theoretical improvement
on the subject. However, much remains to be done as to more practical, applied aspects
of urban justice and rights. My modest contribution to this increasingly global problem of
actualizing inclusion is helping to develop an appropriate attitude toward “seeing” urban
diversity and building community in multicultural societies (Krase 2009c, 2004). Simply
put, all human beings should have the right to be seen in the city as we are and according
to our own personal and cultural values. People also must be able to create and control
their own images, even if they are ignored and perhaps feared. I argue that, for the most
part, the ordinary, quotidian social life, which is performed in the public spaces of urban
society, depends on the visible. Therefore the study of everyday urban life must include,
if not stress, its specifically visible/visual manifestations. For example, in my work on
seeing and accepting urban diversity, I have created narratives by weaving together

academic theories and methods, as well as common sense ideas that are in one way or
another “visual,” with a multitude of simple field observations (Krase 2009b; Krase and
Shortell 2010, 2011). These depictions of quotidian diversity or commonplace “otherness”
also have practical value, as they can serve as antidotes to the negative portrayals in the
mass media that hinder the mobility as well as the inclusion of diverse groups, such as
migrants and minorities, in cities today. Toward this end, this essay will conclude with a
short, visually enhanced, walk I took on a sunny summer day through the contested urban
terrain of what most American social scientists would recognize as a “racially changing
neighborhood” in Oslo, Norway.
When we newly pass through urban spaces, we are like tourists using our eyes to
decipher the clues and cues that loudly and quietly surround us. “Is this a safe or a
dangerous place?” “Am I welcome here or should I leave before it is too late?”
“Are the people who live here rich or poor?” “What is their race, ethnicity, or
religion and how (or why) does it matter?” Some things are easy to tell on a street,
such as whether there are things for sale. Legitimate merchants make it obvious
that they are seeking customers with signs that compete for attention, but for the
sale of illicit goods, the signs vendors give off are subtler. Yet, for the
knowledgeable customer they in plain view. This reading of the “street signs,” is
no mere aesthetic exercise. As I first argued in The Presentation of Community in
Urban Society (1973), what we see on the street makes a difference in how we
respond to the places and the people we encounter in our increasingly complex
and changing urban surroundings (Krase 2012c, p. 1).

Beginning early in the Twentieth Century with the Chicago School of Urban Sociology
(Park et al 1925), Chinatowns, Little Italies and other exoticized enclaves enticed
scholars to describe and to analyze various urban mosaics that, at various times,
challenged the cohesiveness of American society. In the Twenty-first Century, the
creation of visibly diverse new vernacular urban landscapes has accelerated, and similar
scenes have become typical in Europe. As a consequence today, street protests by
minority groups, or against minority groups, once thought to be an exclusively America
phenomenon attract equal attention in the mass as well as academic media from Athens,
Greece (Alderman 2013) to Stockholm, Sweden (Higgins 2013). The establishment of
segregated ethnic communities in European cities has also been followed by the influx of
documented and undocumented workers from the Middle East, Eastern and Central
Europe, Africa, and Asia, producing multi-ethnic environments, marked by “problematic”
cultural heterogeneity.
In short, everyday ordinary people, whether majority or minority group members,
who live and work, or simply pass through urban spaces are changing the meanings of
those spaces. In this process they become both products and producers of that contested
space. Therefore, seeing the consequences of the “New Mobility and Diversity” they
create can be an important tool for meeting the “Challenge of creating Community for an
Inclusive City.” Multiculturalism seems to be the byword for those who favor
inclusiveness, but for Marotta the multicultural city is an analytical construct, a complex
interpretative concept and distinguished between “multiethnic” localities as opposed to
“multicultural” places.

In its demographic-descriptive meaning it refers to cultural or ethnic diversity or
the co-existence of different cultural groups within a particular locality; in this
sense it represents heterogeneity over homogeneity. This common sense view,
adopted by governments and public officials in Australia, describes those spaces
shared by a variety of groups as ‘multicultural’. This particular construction of
multiculturalism I would categorise as ‘multiethnic’.
In its ideological-normative sense, multiculturalism applies to philosophical
arguments regarding the legitimacy of claims surrounding the recognition of
particular identity groups. The normative view accepts that pluralism and
diversity are good in themselves, which assumes that all difference should be
valued. This type of multiculturalism is evident in the United States. In its
programmatic-political dimension, couched in liberal terms, multiculturalism
pertains to policies designed to respond to the problems posed by diversity.
Advocates of such policies believe that they foster toleration and equal
opportunity (2007, p. 41; also: Krase 2004, 2009c, and 2012a).
Images and acceptance of diversity are socially and politically bound together. As Taylor
wrote: “Equal recognition is not just the appropriate mode for a healthy democratic
society. Its refusal can inflict damage on those who are denied it.“ He continues, ”The
projection of an inferior or demeaning image on another can actually distort and oppress,
to the extent that the image is internalized” (1994, p. 36). This sensitivity to the power of
images is crucial for any approach for creating a shared sense of community in
multicultural societies. It can be suggested in this context that human rights and social

justice depend not only open access to tangible territorial and geographic spaces but also
concern visual/virtual spaces.
Both Europe and the United States have long and ignoble histories of using
images to exclude despised minorities and otherwise denigrate diversity. Shown below
(Figures 1 and 2) are two examples of how images disseminated in popular media were
used to show the ineligibility of freed Black slaves, Irish immigrants, and Jews for local
as well as national community membership. Such visual practices continue today in more
sophisticated and technologically advanced ways and accomplish the same exclusionary
goals. Common to both venues in the current century is the visual stigmatization of more
recent minority group migrants and, especially post 9/11, Muslims.
Two of the best-known examples of modernist visual defamation were the films
Birth of a Nation (1915) and The Eternal Jew (1940) or Der ewige Jude. Using racist
stereotypes, in Birth of a Nation, D.W. Griffith made his film more personal by
presenting a perverted version of The U.S. Civil War through the lives of two families
and their servants. During emotion-evoking scenes slaves and abolitionist are shown as
the villains and, during Reconstruction, the Ku Klux Klan heroically rises. The Eternal
Jew (1940) or Der ewige Jude is a “classic” documentary style propaganda film that
served to expound the menace of European Jewry. Jews are visually depicted as filthy,
evil, and corrupt. Selective scenes of Jewish life and clips from Jewish cinema serve to
visually “explain” the Jewish problem and the film ends with Adolf Hitler declaring that,
if there is war, the Jewish race will be annihilated (Vernichtung).

Figure 1 “The Ignorant Vote”, © Thomas Nast, 1976.
Source: Library of Congress Prints and Photographs Division Washington, D.C. 20540
USA http://hdl.loc.gov/loc.pnp/pp.print

Figure 2 “Der ewige Jude,” 1938. ©
http://farm2.staticflickr.com/1339/1429798350_c7239aa213_b.jpg

Whether documentary or fictional, the cinematic portrayal of despised minorities
has much in common as to media technique. Marlon Riggs' documentary Ethnic Notions
(1986) shows how powerful stereotypes have fed anti-black attitudes throughout
American history. The images she presented of loyal uncle Toms, carefree Sambos,
faithful Mammies, grinning Coons, savage Brutes, and wide-eyed Pickaninnies in
cartoons, feature films, popular songs, minstrel shows, advertisements, folklore,
household artifacts, and children's rhymes show how racial images have evolved. These

caricatures were popular from the 1820s through the Civil Rights Movement (1955-68)
and, although somewhat muted, continue today (also: Wacquant 1993).
As Islamophobia is a plague in European discourses today we should consider
Reel Bad Arabs: How Hollywood Vilifies a People (2006). From silent films to current
Hollywood hits Arabs have been shown: “from Bedouin bandits and submissive maidens
to sinister sheikhs and gun-wielding ‘terrorists.’” As in Ethnic Notions, it offers important
insights into the source of these stereotypic images and how they influence domestic and
foreign policies. (See also Latinos Beyond Reel 2013) Whether for Blacks, Jews, Arabs or
others, the persistence of negative images makes prejudicial attitudes seems “natural.” As
do I, Reel Bad Arabs argues for counter-narratives that would do “justice to the diversity
and humanity of Arab people and the reality and richness of Arab history and culture”
(also: Shaheen 2001). Unfortunately, in both Post-9/11 Europe and America, negative
images of Arabs, and of Muslims in general have proliferated and iconized visual
expressions of Islam such as veils and mosques have become even more contentious (elSayed, 2013; Krase and Shortell 2010; Shaheen 2008).

Figure 3 “Veil in London”, © Hazel Thompson, 2007. Source:
http://www.nytimes.com/2007/06/22/world/europe/22veil.html?pagewanted=all&_r=0
Caption. The large and small negative reactions to the wearing of head and facial
coverings by Muslims and others in nominally “Christian” countries are captured here in
the facial expression of a rider on the London Underground.
Many prominent social scientists and urban planners have already addressed
questions about urban diversity. Therefore an only few key expressions should be offered
here before giving my own, visually enhanced, contribution to the discussion. Noting that
heterogeneous, as opposed to homogeneous districts, has become a guiding principal of
contemporary city planners, Fainstein rhetorically addressed diversity:

“The term has several meanings: a varied physical design, mixes of uses,
an expanded public realm, and multiple social groupings exercising their
“right to the city.” Its impetus lies in the postmodernist/poststructuralist
critique of modernism’s master narratives and more specifically in
reactions to the urban landscape created by segregation, urban renewal,
massive housing projects, and highway building programs.
Privileging diversity raises significant issues. Can planned environments
produce diversity or only a “staged authenticity”? Does emphasizing
diversity obscure the economic structure? Is there a connection between
diversity and economic innovation? Does social diversity necessarily
contribute to equity and a broadly satisfying public realm?
Rather than setting diversity as the principal goal of city planning, I argue
for the model of the just city, based on Nussbaum’s concept of capacities
and a recognition of the inevitable trade-offs among equity, diversity,
growth, and sustainability” (2005, p. 3).

As to the “Right to the City,” Lars Frers and Lars Meier, argue that the word “right” has
many meanings which must be adjusted as local and historical contexts, and must pay
attention to the right to practice diversity within it. With specific reference to immigrants,
Marcello Balbo sees the right to the city as “a series of legitimate claims to the necessary
conditions of a satisfying, dignified and secure existence in cities by both individual
citizens and social groups” (UNESCO, UN HABITAT, 2005) or “the right of all citizens

to access the benefits the city has to offer, based on the principles of solidarity, freedom,
equity, dignity and social justice” (2009, p. 12).

Toyen, Oslo
From individuals on the street, such as sidewalk vendors, to comprehensive, selfsufficient ethnic enclaves, migrants have throughout history changed the socioeconomic
character of cities around the world. The increasingly rapid pace of these flows of
humanity requires new methods for capturing and analyzing data. This visually enhanced
autoethnographic section synthesizes ways of looking at migrants in Oslo’s Toyen
neighborhood. Ironically, the route taken in Oslo was not planned with immigrants in
mind, as demographic data did not suggest a district visually dominated by immigrants.
In these places, migrants and their practices can be interpreted as visible expressions of
cultural and class changes that are expressed in primarily commercial vernacular
landscapes. Their mundane spatial practices make social agency visible as they change
the meanings of places by changing their appearances and, thereby challenge the
previously accepted definitions of those “contested spaces” (Sassen 2001; also Metcalf
1996).
Immigrant communities and their informal economies are common examples of
this place-claiming process and there are many ways by which they can be studied. The
size and complexity of most European cities makes visual approaches appropriate as the
visual signs of migrant collective identity are multilayered. They also often provoke
ambivalent or conflicted meanings. Layers of meaning are ascribed by both the viewer
and the viewed, and are applied to the spaces where migrants live, work, or simply pass

through. The ways that quotidian urban pedestrians visually encounter immigrants can
effect estimations of their social and economic attributes. Camarota noted because close,
face to face, encounters with migrants often occur in local economic exchanges, the
public sees them as entrepreneurial. A critic of liberal American immigration policies,
Camarota complained about the almost mythic stories of immigrants revitalizing
neighborhoods with their exceptional enterprise. According to him, “The immigrant
restaurant owner who greets customers is much more likely to be remembered than are
the immigrant cooks and dishwashers, whom the patron never sees.” And, “Most
Americans have much more personal contact in their daily lives with self-employed
immigrant street vendors or kiosk operators than with immigrant farm labors or
construction workers” (2000). Based on my research, I believe the same can be said for
the interethnic contacts of most Europeans.
The separation, indeed segregation, of immigrant enclaves as well different
physical characteristics and dress, may also account for the misestimating migrant
populations in Europe. Herda warned that this can negatively impact inter-group relations.
Using the 2002 European Social Survey, he tested a framework that viewed majority
group innumeracy as the consequence of “cognitive mistakes” and “emotional responses.”
In his analyses across twenty-one countries, he found media exposure, socio-economic
status, and independent associations with cognitive and emotional factors to be key
predictors (2010). Semyonov et al. (2012) noted the over-concentration of ethnic and
racial minorities in distinct ethnic neighborhoods in Paris and Oslo. Their analysis of the
2003 European Social Survey showed that Europeans’ prefer to reside in neighborhoods
without ethnic minorities. This preference is highest among socioeconomically weak and

vulnerable populations, conservative populations, and those living in areas without ethnic
minorities. The preference to live away from ethnic minorities also increases with the
relative size of the non-European ethnic population.
Oslo is one of the five Norwegian municipalities with the highest proportion
(23%) of immigrants (Statistics Norway 2012). Despite government efforts to prevent
them, segregated migrant enclaves developed from the early 1970s until 1996 (Blom
1999). Immigrants first concentrated in the inner city, and after being dispersed, a period
of new concentration ensued. Today Western and non-Western immigrants live in
different parts of the city and the degree of concentration varies according to foreign
national background. To Blom, Oslo’s immigrant areas were not “ghettos”, arguing that
economic resources, and to a lesser degree their own cultures, explained their locations.
Toyen has long been a poor and working class area known for its social problems but in
recent years its migration-induced multicultural atmosphere and rising Oslo housing costs
have given it a split, even trendy, personality.
In the summer of 2010, I photographed along a one-kilometer slightly uphill path
from the Groenland subway station on my way to the Munch Museum through what
Lynch (1960, p. 46ff.) would call a “district “as it is a relatively large identifiable” part of
Oslo. In the process, I “discovered” the immigrant enclave. The two and a half hour walk
began at midday on a Saturday. The journey was highlighted by several of what Lynch
termed as “nodes”, i.e. “focuses or strategic points of concentrated activities”. The initial
subway station was the first node as the central train and bus station for the city was
located close to my hotel. As in so many other European transportation nodes, an
ethnically diverse collection of passengers, peddlers, shoppers, buskers, and beggars lined

the route to the station as well as peopling the spaces in and around the station itself. My
fellow subway passengers also visually (and aurally) displayed the diversity that I was to
find when I exited onto the street at the Groenland subway station.
At this node, I found a relatively modern mixed commercial and residential
district, with a lively variety of more and less upscale shops as well as a busy fruit and
vegetable market. A short distance away was the third node, a large flea market under an
overpass that anchored the Toyenbekken Street shopping strip. At the flea market was a
diverse crowd with an over-representation of migrants, including highly animated black
Africans, and South and East Asians buying and selling in the space. Beyond the visual
ethnic diversity, I overheard Polish and other non-Scandinavian languages being spoken.
As noted by Hum and Krase contemporary immigrants not only form new enclaves but
also create multi-ethnic, multi-racial neighborhoods (2007).
As a weekend excursion, one could see many family groups, men and women in
traditional South Asian styles of dress, and women in head coverings of various types,
The vernacular landscape along the commercial streets featured many South Asian
jewelry shops whose display windows were filled with gold ornaments for women. In
addition there were sari and fabric shops such as the “Asian Cloth House” and many
ethnically defined barbershops such as one with a Lebanese Cedar sign. As one might
expect in a Muslim area, there were numerous halal markets, some of which were
defined nationally such as a “Pakistani” grocery. Other ethnically meaningful semiotics
were the “Bollywood“ video store, and ubiquitous telephone and communications shops
with flags such as those of Morocco, Iraq, Iran, India, Latvia, Lithuanian, and Somalia on
display. Other local offerings that one might interpret as reflecting the ethnic composition

of the neighborhood were Asian sweets shops, bakeries, and non-Norwegian ethnic
restaurants for both locals and visitors such as the de rigueur “Oslo Kebab” and the
“Lahore Dera Tandoori.”
As to business and professional services there were the “Milan” marriage bureau
with a sign in both Urdu and Norwegian and, outside an office building were indications
of the offices of the “Islam Union” and “Salaam.” Similarly, one could note names on
apartment buzzers such as “Khan” and “Zuzag.” At one corner were a group of black
Africans drivers, Somalis I believe, who were chatting near a row of Taxis. In the
window of a street level office I spotted books on Islam, and scattered along the route
were a number of posters in Arabic, Hindi, Urdu, Bengali, Norwegian, and English
announcing ethnic events, religious events, and speakers. The most interesting of the
frequent signs was one inviting everyone, in English, to the “Annual Conference and
Community Iftar Dinner’ to celebrate Pakistani Independence Day.”
The district featured two large mosques and associated towering minarets visible
from the street. In a park near one of the mosques (this one decorated with graffiti)
adjacent to a Muslim community center, were a small number of young African children
chaperoned by a young girl in hijab. At the edge of the same park was someone who I
assumed was a grandfather, in traditional South Asian dress (white kurta, black waist
coat, and churidar pyjamas) playing with his granddaughter. Once one leaves the shoplined commercial strip, the Toyen District becomes less visibly an immigrant area, except
for a few ethnically defined barbershops, as one moves up the hill toward the Munch
Museum. At that point only the visual appearance of people on the street provide more
and less obvious clues to their ethnic background.

Figure 4 Flea Market. Oslo, © Jerry Krase, 2010.
Caption: Flea, and other informal, markets in European cities seem to be the most
visually inclusive public spaces.

Figure 5 Local Mosque and Minaret. Oslo, © Jerry Krase, 2010.
Caption: The “intrusion” of minarets into the local airspaces of many American and
European cities have generated considerable opposition as they visually compete
especially with towers of Christian churches.

Figure 6 Grandfather and Child.© Jerry Krase, 2010.
Caption: Scenes of family and friends socializing are a large part of the normal visual
repertoire migrant areas but are less likely to be part of the visual repertoire of the mass
media.

Figure 7 Children in Playground. Oslo, © Jerry Krase, 2010.

Caption: I have photographed children playing in cities around the globe. They are the
most difficult of visual subjects to despise, even by the most bigoted viewers.

Figure 8 “Bollywood“ Video Store, Oslo, © Jerry Krase, 2010.
Caption: “Bollywood” has become a global semiotic for South Asian cinema and its
prominence in the Toyen district of Oslo is an indication that here is large South Asian
population nearby to patronize the store.

Figure 9 Oslo Kabob et al. Oslo, © Jerry Krase, 2010.
Caption: Many visual expressions of hybridization, if not assimilation, of migrant
entrepreneurs are expressed in commercial signage that invites the patronage of inside as
well as outside group members.

Figure 10 Poster Invitation to Iftar Dinner, Oslo, © Jerry Krase, 2010.
Caption: This particular invitation for the “Annual Conference and Community Iftar
Dinner” was at one of the two local Muslim community centers, but others in several
languages, were distributed throughout the district. Such signs can be read as attempts at
inclusiveness.

Summary
The right to the city, and justice within it requires the derivative right to an Inclusive City.
These “rights” are clearly tied to the notion of a cosmopolitan city, where people have
learned to live with diversity and to respect each other’s differences. Marius Ossewaarde

argues that cosmopolitanism requires an appreciation of a global humanity. “This
appreciation depends on weaker social bonds between locals, thus allowing for a more
abstract, universal, indeterminate and virtual” community that would include the Other
(2007). Cosmopolites, or “citizens of the world,” are essentially those who willingly
belong to the same community as diverse Others. Such an idealized urban condition is
something devotedly to be wished.
For the past fifty years I have subversively employed visual technologies coupled
with standard social science practices as an activist, and public scholar, to demonstrate
how the local community practices of excluded groups mimic those of the dominant
society and therefore deserve to be included in it. Each culture has its own virtual ideal of
local community and ordinary members of society are often unable to see minorities as
legitimate citizens of the cities they share. In my work I have often used images to show
community in otherwise stigmatized places, and to counter negative images and related
stereotypes. Here I illustrated a walk I took through Oslo, Norway in the summer of 2010
where, in the summer of 2011, Anders Behring Breivik killed 77 people when he
detonated a bomb in central Oslo. Later that same day he opened fire at a youth camp
because he thought it was necessary in order stop the “Islamisation” of Norway. Breivik
also accused the governing Labour Party of promoting multiculturalism and endangering
Norway's identity. It must be noted, that he was not declared insane despite appeals by
prosecutors (BBC 2012). Since that horrific incident, Norway has seen the successful rise
of anti-immigrant electoral politics.
Despite similar creative insights, my walk through Toyen was not a derive or
Situationist “drifting” as one might imply. Instead it was a purposive method for

documentation for subsequent comparative analysis of “neglected” phenomena. (Krase
and Shortell 2011; Shortell and Krase 2013) As Debord advised: “The sudden change of
ambiance in a street within the space of a few meters; the evident division of a city into
zones of distinct psychic atmospheres; the path of least resistance that is automatically
followed in aimless strolls (and which has no relation to the physical contour of the
terrain); the appealing or repelling character of certain places — these phenomena all
seem to be neglected. In any case they are never envisaged as depending on causes that
can be uncovered by careful analysis and turned to account” (1955). I ask rhetorically
what has the reader seen or read about Toyen that would lead a rational person to casually
murder its residents or otherwise exclude them from membership in an “Inclusive City.”
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